Introduction
Sometime between 1881 and 1885, the scholar Mullā Sayyid Maḥmūd Khwāja wrote a letter to Amir Muẓaffar (r. 1860-85), Manghit ruler of Bukhara, chiding him for his weakness in the face of Russian occupation and proposing a revitalization of science as the solution-the occult science of jafr.1 This science, * The authors would like to thank Devin DeWeese for his helpful comments on a draft of this article. 1 This document is preserved in the State Archive of Uzbekistan (Tsentral'nyi Gusudarstvennyi Arkhiv Respubliki Uzbekistana: henceforth TsGARUz), F i-126 ("Qushbegi Fond") O 1 D 1978, f. 20. The term jafr (lit., 'calfskin') properly designates the science of letter divination, particularly as associated with both ʿAlī b. Abī Ṭālib and the detached sura-initial letters of the Qurʾān (muqaṭṭaʿāt), held to contain within them all knowledge of past, present and future to the end of time. From the 16th century onward, however, jafr was in the Persianate world increasingly used metonymically to refer to the kabbalistic science of letters (ʿilm-i ḥurūf ), or lettrism, as a whole, as is the case here-Maḥmūd Khwāja clearly has in mind letter or talismanic magic, not prognostication. The standard Arabic term for the occult sciences more generally, including astrology (aḥkām-i nujūm), alchemy (kīmiyā) and a variety of magical and divinatory techniques, is ʿulūm gharība, meaning those sciences that are unusual, rare or difficult, i.e., elite; less frequently used terms are ʿulūm khafiyya and ʿulūm ghāmiḍa, sciences that are hidden or occult. These terms are routinely used in classifications of the sciences, biographical dictionaries, chronicles, etc. Its 19th-century European flavor notwithstanding, the term occultism is thus used here simply to denote a scholarly preoccupation with one or more of the occult sciences, while 'science' awkwardly translates the Arabic term ʿilm (lit., 'knowledge'), which rather corresponds to the broader concept of scientia or Wissenschaft, including Geisteswissenschaft. (here represented by Subḥān Quli Khan and Abū l-Fayż Khan) and the Manghits who supplanted them in the mid-18th century is striking, given that the latter deposed the former under Muḥammad Raḥīm Khan (r. 1747-59), and that (confusingly) the Tuqay-Timurids were Chinggisids, but not Timurids. The name of this lineage is derived not from Temür/ Tamerlane, but rather from Toqay-Temür, son of Jochi, and grandson of Chinggis Khan (as opposed to Shiban son of Jochi, whose direct descendants ruled Central Asia from 1500-99).
